《Dummelow’s Commentary on the Bible – Zechariah》(John R. Dummelow)
Commentator

Compiled by 40 Bible Scholars and edited by Dummelow, this commentary has received favorable reviews from Christians of many denominations. At one time, this was one of the most popular commentaries of the 20th century. Although not as conservative as the others, it is still quite helpful with detailed introductions and concise comments. All maps and images from the printed edition are included.

This commentary provides in a single large but convenient book the essential scholarly information on the Bible necessary to every minister and Bible student.

Dummelow's Commentary is distinguished by two remarkable combinations of merits. First, it combines to an extraordinary degree completeness and conciseness. As Bishop Anderson of the Diocese of Chicago has said, it contains "more information attractively presented than can be found in the same amount of space in the whole realm of Bible Literature." Yet it is not too diffuse, nor is the essential information obscured by unnecessary or rambling discourse.

Second, it combines in a remarkable way the highest religious reverence with exact scientific rigor. Preachers and theologians of many denominations and various shades of faith have paid tribute to its "conservative liberalism".

00 Introduction 

1. Historical Background. Zechariah was the grandson of Iddo, who is mentioned in Nehemiah 12:4, Nehemiah 12:16 as the head of one of the priestly families that returned from the exile. The Jews had been carried captive to Babylon in 597 and 586 b.c.; but Cyrus the Great, soon after the capture of Babylon in 538, promulgated a decree permitting them to return to their native land and restore Jerusalem, under the governorship of Sheshbazzar (called also Sanabassar), probably a prince of their own royal line (Ezra 1:1-11; 2 Chronicles 36:22-23; Isaiah 44:28; Isaiah 45:13). It is uncertain how many of the Jews took advantage of the liberty granted them, as the numbers given in the book of Ezra may be taken from a census of Judæa made at some time subsequent to the return. Certainly the returned exiles included some of the best Jewish families, and among them Zechariah, then only a boy, probably accompanied his grandfather.

The religious and patriotic spirit of the exiles had been stirred by Ezekiel (Ezekiel 11:17-20; Ezekiel 16:60-63; Ezekiel 34:11-31; Ezekiel 36:22-38; Ezekiel 37:21-28) by such writings as Isaiah 48:20; Isaiah 49:8-17; Isaiah 52:7-12, etc.; but in the difficulties of the return, and the weary task of rebuilding their ruined homes, their enthusiasm soon died away. Their efforts were watched and hindered by enemies (Ezra 4:5-6), who tried to prejudice them at the Court of Babylon by reporting that they were plotting to obtain political freedom (Ezra 4:9-16). The years slipped past. Cyrus, the Jews' best friend, died in 529 b.c. His son Cambyses, who succeeded him, did nothing to help them; and when Darius, his successor, ascended the throne in 521, the Jews at Jerusalem had altogether lost heart. Through the misrepresentations of their enemies they had been forbidden to rebuild the city walls. Their Temple, which had been burned in 586 by the Assyrian general, still lay a blackened ruin (although some maintain that the foundation-stone was laid as early as 537); nor did they see how it could be restored. At this critical moment God sent them a message which marvellously encouraged and uplifted them. The prophets Haggai and Zechariah were the bearers of this message.

These two prophets were contemporaries, and their prophecies were delivered almost simultaneously. They are mentioned together in Ezra 5:1; Ezra 6:14, as having been raised up by God to encourage the Jews to rebuild the Temple. Haggai appeared first, and in August 520 b.c. charged the Jews with neglecting the building of God's House: cp. Haggai 1. This appeal had immediate results. Within a month the foundation of the Temple was laid. Soon after, Zechariah uttered his first prophecy (Zechariah 1:1-6). Towards the close of the year 520, Haggai in two oracles finished his recorded prophecies; and early in 521 Zechariah delivered the famous series, comprising eight symbolical visions, which appears in Zechariah 1:7 to Zechariah 6:8, with an appendix, Zechariah 6:9-15. Two years afterwards Zechariah 7, 8 were spoken in response to an enquiry by the men of Bethel, or perhaps a deputation from Babylon, as to the observance of a fast; and these are now regarded in most quarters as completing the prophecies of Zechariah, as Zechariah 9-14 can hardly be ascribed to him.

2. Zechariah's Method. Haggai was a layman, Zechariah was of priestly descent. These facts, to a certain extent, explain the different methods of the two. Haggai is practical, plain, clear, in unfolding his message: Zechariah is equally practical, but his method is not so plain. He clothes his message in the language of symbol. It is true that in the opening passage (Zechariah 1:1-6) his language is simple and direct. He brings before his hearers the practical teaching of the earlier prophets, especially of Amos and Micah, and urges his own generation not to repeat the mistakes of their fathers. But from Zechariah 1:7 to Zechariah 6:8 he unfolds his message in a series of visions, the rich imagery of which would make a powerful appeal to the Oriental mind. This change from the direct method (the 'Thus saith the Lord') of the earlier prophets is characteristic of most of the post-exilic prophecies. From the time of Ezekiel onwards to the 2nd cent. of the Christian era, the symbolic method of writing occupied a leading place in Jewish religious literature The residence in Babylon would be responsible to some extent for the rise of this kind of prophecy. There the exiles would be subjected to the influences of a highly-developed art; and their situation was such as naturally to induce a visional or symbolic style of thought. To some extent also the change may be ascribed to the fact that Ezekiel, who initiated it, and Zechariah, who followed successfully in his steps, were priests, accustomed to read divine messages through the symbols of religious ritual. In any case, the method was abundantly justified by its results. Their symbolic messages touched the imagination of their hearers in much the same way as the parables of our Lord, in a later age, appealed to the Galilean multitudes. Zechariah's immediate aim was to raise the drooping spirits of his countrymen, and encourage them to proceed at once with the rebuilding of the Temple. In this he was entirely successful, the Temple being completed and dedicated in 516 b.c.

3. Zechariah's Teaching. In Zechariah 1-8, which are all that can with confidence be ascribed to Zechariah, the Messianic ideas are local and national for the most part. Sin is to be eradicated (Zechariah 5:1-11), the priesthood purified (Zechariah 3:1-5), Jerusalem made glorious (Zechariah 2:1-12), and a prince of the house of David (probably Zerubbabel) set up as ruler (Zechariah 3:6-10). These thoughts are repeated and re-enforced in the appendix to the series of visions (Zechariah 6:9-15). The idea that God dwells far away, and sends messages by angels, etc., appears in Zechariah 1:9-11; Zechariah 4:1, etc. This is generally regarded as a feature of later Judaism, influenced by contact with Persia; though, in view of recent discoveries, it is now admitted that points of resemblance between the religion of Assyria and the religion of Israel existed from the beginning. In Zechariah 3:1-2 is the first mention of Satan in Hebrew literature. The idea is more fully developed in the (later) book of Job. The personification of wickedness (Zechariah 5:5-11) as a woman is a peculiar feature of Zechariah, and indicates that tendency to regard evil as an independent power warring against the power of good, which characterises the religion of Persia.

Zechariah is a prophet not only to his own time, but to every age. He teaches that repentance—'heart sorrow and a clear life ensuing'—is the first duty of a nation. He finds in the past guidance for men in the present, and seeks to impress upon them that 'the fear of the Lord is the beginning of wisdom.' Like all the prophets he is a patriot, anxious for the welfare and prosperity of his nation, but sure that only 'righteousness exalteth a nation,' and that God will dwell only with those who are willing to do His will. He sees that outward advantages are of no avail without the purified heart, and that there can be no real happiness until sin is removed from the national life. He realises too that the forms of religion are useless without the spirit, and proclaims that 'to obey is better than to sacrifice,' and that fasting is no substitute for truth and justice. Also he showed that Israel's priesthood, imperfect though it was, represented an ideal of holiness, and had its place in preparing the way for the ideal Priest—the Messiah.

4. Origin and Teaching of Zechariah 9-14. When we pass from Zechariah 8 to Zechariah 9 we come into a different atmosphere. In Zechariah 1-8 the situation is quite clear—dates are given, practical difficulties are discussed, well-known leaders axe mentioned by name, and the people are engaged in a specific work, to which Zechariah encourages them. In Zechariah 9-14 all these guiding lines have disappeared. There is no mention of temple-building, or of Joshua or Zerubbabel, or even of Babylon: instead, we find cities and countries not mentioned hitherto—Hamath, Damascus, Egypt, Greece. In Zechariah 1:11 we read, 'all the earth sitteth still and is at rest'; but in Zechariah 9-14 there is war, destruction, trouble, mourning. In Zechariah 1-8 there is a series of well-arranged oracles, with dates, and for the most part the same superscription, 'I lifted up mine eyes': in Zechariah 9-14 the very period is a subject of conjecture, the various oracles are difficult to disentangle, and both thought and style are much changed. These are some of the reasons why most modern scholars agree that Zechariah 9-14 were not written by Zechariah. Who the real author was, and what were the date and purpose of his writing, it is not so easy to determine. According to one view, Zechariah 9-14 are composed of two distinct prophecies—(a) 9-11, Zechariah 13:7-9; (b) 12-14 (with the exception of Zechariah 13:7-9). (a) is considered a very early prophecy, written in the time of Amos or Hosea about the year 740 b.c., on the following amongst other grounds: (1) Ephraim is mentioned (for Israel) with Judah (Zechariah 9:10-13; Zechariah 10:6-7), which is hardly likely to have been the case after the northern kingdom came to an end in 722; (2) Assyria occurs along with Egypt as a world-power (Zechariah 10:10-11), whereas, long before the time of Zechariah, the empire of Assyria had passed away; and (3) the three shepherds (Zechariah 11) seem to represent Zechariah, Shallum, and a third person now unknown—kings of Israel who died a violent death.

These reasons, however, are not conclusive. Ephraim may be explained as referring to the exiles of the northern kingdom; and Assyria seems to have continued in use as a territorial name to designate the rulers of that country, whether Persian, Greek, or Seleucid. With regard to the three shepherds of Zechariah 11, the application to Zechariah, Shallum, and an unnamed king is mere conjecture.

In the same way, (b) (Zechariah 12-14) is dated in the pre-exilic age. The attacks on idolatry and prophesying (Zechariah 13:2-3) are thought to be consistent with the religious decay of the 7th cent. b.c., while the mourning (Zechariah 12:10-14) is referred to the death of Josiah at Megiddo in 608 b.c. Neither here, however, nor in (a), is there anything which corresponds with the style of such pre-exilic writers as Amos and Hosea. The prophetic ideals embodied in Zechariah 9-14, and especially the visions of the last things (Zechariah 9:14-16; Zechariah 14:1-15, etc.), are consistent only with that well-known phase of Jewish thought which had its beginning not earlier than the time of Ezekiel. Nor is it likely that any pre-exilic writer would picture a state of things such as we find in Zechariah 13:1-6, where prophecy is utterly discredited and abandoned. Apparently also there is no king even in Jerusalem: the king is yet to come (Zechariah 9:9). Besides, the reference to Greece (Zechariah 9:13), as a world-power over which Zion must win the victory, seems incomprehensible at any pre-exilic date.

Some writers find in Zechariah 9-11 a reference to the invasion of Asia by Alexander the Great in 334 b.c., and date this portion of the book accordingly; but the most recent tendency is to assign the whole of the prophecies in Zechariah 9-14 to the 2nd cent. b.c. According to this view Zechariah 9-11, Zechariah 13:7-9 and Zechariah 12-14 are two groups, each falling into two parts. The first two are Zechariah 9:1 to Zechariah 11:3, and Zechariah 11:4-17; Zechariah 13:7-9, written in the first quarter of the 2nd cent. The Greeks (Zechariah 9:13) are the world-power against which Judaism must strive for supremacy. Assyria is the Seleucid kingdom founded in 312 b.c. by Seleucus, a general of Alexander the Great. It included at first nearly the whole of Syria and Babylonia—certainly all the places mentioned in Zechariah 9:1, Zechariah 9:2. When Antiochus the Great, one of the Seleucid kings, came to the throne in 223 b.c., Palestine was under the rule of the Ptolemies, kings of Egypt. In 198, however, Antiochus defeated the Egyptians, and Palestine passed into his hands. Hence the preëminence given to Assyria (Zechariah 10:11). Hence also the sheep are the Jews whose 'possessors' (the Seleucid sovereigns) 'slay them' (Zechariah 11:5). 'Their own shepherds' (Zechariah 11:5) may be the high priests and ethnarchs (in Jerusalem) of foreign sympathies, who 'pity them not.' In that age there was much intrigue and unrest in Palestine—murder and outrage even in high places were not uncommon; so that the cutting off of three shepherds in one month would be no unlikely event.

In like manner Zechariah 12-14 are regarded as consisting of two prophecies (12, Zechariah 13:1-6 and Zechariah 14), both belonging to the Maccabæan age. They may have been written soon after the accession of Antiochus Epiphanes, 175 b.c. The contrast of Judæa with Jerusalem (Zechariah 12:5), and the fact that help to the city comes from the country (Zechariah 12:6), are a likely reflexion of the situation in that age (see Jos. 'Ant.' bk. 12). On the whole, it can hardly be said that modern scholarship has reached a decisive conclusion on this part of Zechariah, though the view that assigns it to a late post-exilic age seems most in accord with the facts of the case.

5. General Characteristics. These chapters (9-14) witness, on the one hand, to a wider contact with the outside heathen world (Zechariah 9:1-7; Zechariah 10:11; Zechariah 9:13, etc.), which tends to universalism (Zechariah 9:1; Zechariah 14:9), and, on the other hand, to an intensely narrow patriotism, whose ideals can only be fulfilled by the direct interposition of God (Zechariah 12:3, Zechariah 12:6-7, Zechariah 12:9) Besides, we find in them the most primitive Messianic hopes—judgment of the nations (Zechariah 9:1-7; Zechariah 14:3, Zechariah 14:12, etc.), advent of Messiah (Zechariah 9:9), deliverance (Zechariah 9:11-12; Zechariah 10:10), conflict with the heathen (Zechariah 9:8, Zechariah 9:15; Zechariah 14:3-4), final victory over, and conversion of the heathen (Zechariah 14:13-17), ceremonial purity (Zechariah 14:20-21), and God's reign of peace (Zechariah 14:5, Zechariah 14:9). Only the true Messiah, our Lord and Saviour Jesus Christ, could have sifted these elements, and brought them into harmony with His great work.

6. Contents of Zechariah 9-14. Zechariah 9:1 to Zechariah 11:3. God will visit the nations in judgment and His people in mercy. Judah and Ephraim will be restored, and Assyria and Egypt discomfited. Zechariah 11:4-17 and Zechariah 13:7-9. The parable of the good shepherds and the foolish shepherd. Zechariah 12:1 to Zechariah 13:6. The deliverance and the coming glory of Jerusalem. 14. The destruction of the enemies of Jerusalem, and her exaltation as the centre of worship for the world.

01 Chapter 1 

Verses 1-21

Lessons from the Past. The First and Second Visions
1-6. The Prophet's message. He calls the people to repentance. 

8-17. The First Vision: The Divine Messengers ever watching over the affairs of the nations. 

18-21. The Second Vision: Hostile nations subdued by divinely-appointed agents.

1. The eighth month] the month Bul (see 1 Kings 6:38), corresponding to part of October-November. The second year of Darius] i.e. 520 b.c. This was the first Darius, son of Hystaspes, who had just succeeded to the Persian throne. Babylonia formed part of his dominions. He found the old decree of Cyrus in the archives of Babylon, permitting the Jews to return and build the Second Temple, and renewed it (Ezra 6:1). The son of Iddo the prophet] There should be a comma after Iddo. Zechariah was the prophet.

2-6. The people are warned to repent by the fate of their fathers, who suffered exile because they refused to listen to God's word by the earlier prophets.

3. Unto them] i.e. the people. The Lord of hosts] a frequent phrase in Zechariah. Probably the original idea was of Jehovah as the leader of Israel's armies, then of sun, moon, and stars, the hosts of heaven, then of angelic hosts. The title expresses God's supreme power and majesty. 

4. Zechariah evidently knows the works of the earlier prophets: cp. Amos passim, Jeremiah 26:5; Jeremiah 35:15, etc. 

5, 6. Prophets and people alike die, but the Word of God lives anew in every generation, and from the experience of the past appeals to men to shun those errors of their fathers which brought such dire punishment. Take hold of] RV 'overtake.'

8-17. The First Vision: The horseman among the myrtles. The seven visions have one date, viz. the twenty-fourth day of the month Sebat, RV 'Shebat' (the name is Babylonish), i.e. part of January and February, 519 b.c. The occasion of the visions is the growing impatience of the returned exiles. They could perceive no sign of God's presence, or of His interest in their labours and difficulties. Haggai had assured them that in 'a little while' God would 'shake the kingdoms' and fill His house with glory (Zechariah 2:6-7). But time passed and there was no sign of this. The people began to lose faith in God. These visions of Zechariah thus came at a most important crisis. To his countrymen they were a bright panorama of hope, revealing the marvellous providence of God, and His love for His people.

The first vision assures them that God knows every detail of their circumstances. His messengers are ever on the alert, bringing tidings to their King from all parts of the earth.

8. Myrtle trees] rare in Palestine today, but once common around Jerusalem: cp. Nehemiah 8:15. They have no special significance in the vision. Bottom] RM 'shady place.' Red horses, speckled, and white] RV horses, 'red, sorrel, and white.' Some take the colours to indicate various countries whence the messenger came, but this is unlikely. 

9. O my lord] addressing the angel of the Lord, who has not yet been mentioned. 

10. The figure is military and suggests horsemen hovering on the flanks of an army—the scouts of God's great host.

11. At rest] probably a lull in the wars of Darius, and so all the more remarkable.

12. One angel speaks from among the myrtle trees, another from beside the prophet. The second asks why in this universal peace Jerusalem alone is unvisited of God. To the nations He sends peace as a sign, to Jerusalem He seems to give no sign. Threescore and ten years] in round numbers: cp. Jeremiah 25:11; Jeremiah 29:10. The first captivity took place in 597 b.c.; the final destruction of Jerusalem in 586; Cyrus' decree for return in 537 this prophecy in 519. 

14, 15. Outward condition may be no indication of God's favour. Though the nations are at rest, God is angry with them. They have exceeded their commission in punishing Judah so severely. Though Jerusalem is troubled, yet God is returning with mercies for her. 

16. A line] the measuring line which the builders would use in restoring her ruined streets. 

17. Shall yet be spread abroad] better, 'shall yet overflow with prosperity' (RM), i.e. the cities of Judah: see v. 

12. Zion] a synonym for Jerusalem; properly the higher of the two spurs on which Jerusalem was built.

18-21. The Second Vision: The four horns and the four smiths. This vision forms a fitting supplement to the first, and describes the destruction of those enemies of Israel (the four horns) who, having been too zealous in punishing her for her sins, are now themselves worthy of punishment.

18. Four horns] Vain efforts have been made to identify these with four nations or races, who at one time or another were Israel's oppressors, e.g. Egypt, Assyria, Babylon, Persia. A more likely suggestion is that' four' may indicate the whole of Israel's enemies from the four quarters of the globe. But even this seems arbitrary. On 'horns,' as a symbol of military power, see 1 Kings 22:11.

20. Four carpenters (RV 'smiths')] lit. 'workers' (sc. in iron), as in Isaiah 44:12. Probably one to deal with each horn. The language is symbolic, and does not necessarily imply the sending of four deliverers. 

21. No man did lift up his head] In the events culminating in the captivity, the people were utterly crushed. Fray] an obsolete word meaning 'terrify': cp. Deuteronomy 28:26. The root is seen in 'afraid,' i.e. affrayed. But the reading in LXX suggests a Hebrew word meaning 'file down,' which certainly gives a better sense to the whole passage. Cast out] RV 'cast down.'

Gentiles] RV 'nations,' and so throughout.

The imagery of this vision is somewhat difficult, but the meaning is quite plain, viz. the judgment of those nations who had harried God's people.

02 Chapter 2 
Verses 1-13

The Third Vision
1-5. A young man with a measuring line goes forth to measure Jerusalem preparatory to rebuilding the walls. But an angel is sent to stop him. The population will so increase as to exceed all human expectations, and God will be the city's best defence. 

6-9. The Jews are summoned to leave Babylon, for judgment is to fall upon that city. 

10-12. God's gracious promise to dwell in Jerusalem, to which the nations will come.

1. A man with a measuring line] The vision is probably connected with what, at the time, was really under discussion, viz. the rebuilding of the walls. The Jews felt that they were few in number, and without proper defences. 

3, 4. The interpreting angel stands near the prophet. He goes forth to meet another angel, who asks him to stop this young man in a useless task. The city is destined to have an overflowing population. No walls will be able to contain it. It will stretch forth its houses far out into the surrounding country and seem, not like a walled city, but like a series of country towns packed together.

5. In addition to this reason, the prophet has no faith in warlike fortifications (cp. the subsequent disastrous sieges of Jerusalem by the Syrians and Romans: Jos. 'Wars of Jews,'

1. 6, etc.). God is her best protection. A wall of fire] a figure suggested by the watch-fires, built round a desert caravan when camping at night, to scare away wild beasts: cp. 1 Samuel 25:16.

6-13. This section forms a poetical prophecy, addressed to the Jews still remaining in Babylon.

6. Land of the north] Babylon. Spread] scattered in exile. 

7. Deliver thyself, O Zion] better, 'Ho, escape to Zion.'

8. After the glory] better, 'after glory,' i.e. to win glory, by bringing judgment on the Babylonians who spoiled Israel. Me] the angel is still speaking. Apple of his eye] here lit. 'the door of his eye'; elsewhere, 'the daughter,' i.e. the pupil of the eye, which, from its position, importance, and surroundings, is used as an emblem of what is exceedingly precious: cp. Deuteronomy 32:10; Psalms 17:8, etc. 

10. This prophecy was fulfilled when the Temple was completed and consecrated by Zerubbabel in 516 b.c.

11. Many nations shall be joined to the Lord] better, 'shall join themselves.' This was fulfilled after the coming of Jesus Christ, who also fulfilled the words, 'I will dwell in the midst of thee.'

12. His portion in the holy land] better, 'his portion shall be upon holy ground,' i.e. in Zion. 

13. Be silent] lit. 'hush!' cp. Habakkuk 2:20. Is raised up] better, 'hath roused himself'—said of God when He is about to execute some great purpose. His holy habitation] i.e. heaven.

03 Chapter 3 
Verses 1-10

The Fourth Vision
Joshua, better known under the later form Jeshua (Ezra 2:2; Ezra 3:2; Nehemiah 12:7-8, Nehemiah 12:10, etc.), was the son of Jehozadak, a member of the priestly order. He returned with the Jews from exile, and was prominently associated with Zerubbabel in the erection of the Second Temple. In 1 Esdras and Ecclus. the name appears simply as 'Jesus.'

1-7. Joshua, the high priest, is seen in a vision standing before the angel of God, accused by the adversary of being unworthy, as the sinful representative of a sinful nation, to stand before God in the holy office of high priest. He is, however, acquitted, purified, and given charge of the Temple. 

8-10. The promise of Messiah and of peace.

1. And he] the interpreting angel. Satan] The word in the original Hebrew has the definite article, and is thus correctly rendered by RM 'The Adversary.' In OT. it is used first of a human adversary: see 1 Samuel 29:4; 1 Kings 11:14. Compare also the angel who appears 'as an adversary' to Balaam (Numbers 22:32). Then, in Zechariah and Job, it is used presumably of an angel, who is permitted to accuse men in God's presence. How far this 'adversary' is sanctioned by God, or works in God's service as one jealous for the right, it is difficult to say. In this chapter he is reproved by God Himself for showing himself too eager to emphasise the sinful nature of Joshua, the high priest and representative of the nation. In 1 Chronicles 21:1 the word 'Satan' appears as a proper name, and he is represented as the Tempter, cunning, malicious, and opposed to God.

In this passage of Zechariah the motive we assign to Satan is not of much importance. This is a vision. Its purpose is to encourage the desponding Jews. How could they build and consecrate the Temple of God? So feeble and sinful they seemed to themselves; even their best men were polluted: cp. Ezekiel 22:26. By this vision the prophet assures them that their sin is removed, and that Joshua's priesthood is recognised.

At his right hand] the position of a plaintiff in Jewish law courts: see Psalms 109:6. To resist him] RV 'to be his adversary,' or accuser—the same word as in Hebrew expresses the noun 'Satan.'

2. Satan is reproved. He would induce God to cast off His people. A brand plucked out of the fire] i.e. something precious rescued from destruction: cp. Amos 4:11. Joshua is the representative of the people who have just been rescued from exile. 

3. Filthy garments] symbolical of sin and unfitness for the pure service of God. Probably the sin here signified was the nation's past idolatry and neglect of the worship of God. 

4. God (and He alone can) changes all this, Israel's sin is taken away: her negligence changed to glorious service. 

5. I said] Here the prophet himself seems to intervene in the vision. But a more probable reading is 'he said.' A fair mitre] lit. 'a clean turban.' The root of the word indicates that it was made of a long piece of fine linen wound round and round: see Exodus 28:36.

7. God's solemn charge to Joshua. Judge my house] i.e. regulate the Temple and its services. Places to walk] RV 'a place of access,' probably to intercede with God for the people: Joshua is to have the right of entrée at the heavenly court. Among these that stand by] the attendant angels.

8. A great Messianic promise. Joshua and his fellow-priests are a sign of God's favour, which will culminate in the appearance of the Branch or Sprout, i.e. the Messiah King. So also on the stone (Zechariah 3:9) with its seven eyes or facets—the stone prepared to be the headstone of the Temple—God will engrave the name of His Messiah, as a token of national sin forgiven. Men wondered at] men of omen: or perhaps the meaning is that being priests they could interpret symbols or omens; consequently they would know what the Branch signified. Branch] better, 'Sprout.' The word has no article in Heb. It was well known as a symbol of the Messiah: cp. Isaiah 4:2; Isaiah 11:1; Jeremiah 23:5; Jeremiah 33:15. The new sprout was to grow from the nearly dead (extinct) stem of David. 

9. Seven eyes] symbolising God's watchful care over His people (see Zechariah 4:10), guarding them against their enemies. 

10. In that day] perhaps the day of dedicating the new Temple. Then shall there be peace and prosperity. Call] invite.

04 Chapter 4 
Verses 1-14

The Fifth Vision
The prophet's thoughts now turn to the civil ruler Zerubbabel. The purpose of the fifth vision is to encourage him in the difficult task of rebuilding the Temple, 

1-5, 11-14. The golden candlestick (i.e. the returned exiles) receives its supply of oil (i.e. the divine grace) through two channels ('pipes,' Zechariah 4:12), viz. the spiritual and the temporal leaders, Joshua and Zerubbabel, through whose united efforts the prosperity of the nation would be accomplished. These are the two olive trees. 

6-10 is an encouraging address to Zerubbabel; weak though he is, yet by the help of God's Holy Spirit he will finish the great work.

1. And waked me] The visions evidently occurred in the night, but so vivid were they that Zechariah seemed to awake. 

2. A candlestick all of gold] In the first Temple ten candles gave light (1 Kings 7:49, but see Exodus 25:31).

Bowl] holding the main supply of oil. From it a pipe flowed to each lamp. RV reads, 'seven pipes to each of the lamps,' but LXX and Vulgate reading, followed in AV, is probably correct. 

3. The lamps are supplied from a perennial and inexhaustible source, viz. two olive trees.

6. Zerubbabel] son of Shealtiel, but called in 1 Chronicles 3:19 son of Pedaiah, was governor ('pehah,' as Haggai calls him) of Judah in the time of Haggai and Zechariah. Shealtiel was a son of Jehoiachin, king of Judah, so that Zerubbabel was of royal blood. He returned from exile, probably in 538 b.c., along with his uncle Sheshbazzar, who was the first governor of Judah after the return. He probably succeeded his uncle as governor some time in 522-520 b.c. He is recognised by Zechariah as the civil head of Jerusalem, and as such is encouraged to proceed with the work of rebuilding the Temple. Of his ultimate fate nothing is known.

6. It is clear that Zechariah 4:6 does not give the answer to the question asked in Zechariah 4:4 consequently most modern scholars place the section 10b-14 after 6a, thus: 'Then he answered and spoke unto me saying, Those seven, they are the eyes,' etc. This makes a most excellent connexion. The seven lamps are symbols of the eyes of the Lord watching continually. And the question concerning the two olive trees follows naturally.

12. The v. seems to be simply an unnecessary repetition of Zechariah 4:11, and modern scholars omit it. 

14. The two anointed ones] lit. 'two sons of oil.' These are Joshua and Zerubbabel, priest and king, both anointed, both receiving all their grace and power from God.

6b-10a. These vv. come naturally at the end of the completed vision: so scholars place the section after Zechariah 4:14, and read: 'This is the word of the Lord unto Zerubbabel, saying, Not by might, nor by power, but by my Spirit, saith the Lord of hosts,' etc. God's Spirit is sufficient; obstacles apparently insurmountable will disappear. Zerubbabel will bring forth the copestone, and complete the Temple amid joyful acclamations. 

7. Grace unto it] i.e. May God bless it. 

10. Scornful doubters shall, by this success, be put to shame. They shall see Zerubbabel moving the plumb-line to test the completed walls.

05 Chapter 5 

Verses 1-11

The Sixth and Seventh Visions
1-4. A flying roll inscribed with curses comes down upon the earth. The previous visions had promised many blessings to the people; and the sixth and seventh teach that wickedness will be removed from the land; for if evil still remained, the blessings would be worthless. The first part of this process consists in the punishment of evildoers. The flying roll signifies the sin of the evildoer coming home to roost.

5-11. The Seventh Vision: A woman (typifying the besetting sins of Israel) is shut up in an ephah-measure, and carried off to the land of Shinar, the detested and sinful place, where she finds a fitting abode.

1. A flying roll] Rolls were of skin or parchment, on which all writing was inscribed. The document was rolled up much in the same way as a wall-map is rolled now. This roll was evidently unfolded, flying like a bird of prey, and seemed of enormous size (Zechariah 5:2).

2. He] the attendant angel who is God's immediate messenger to Zechariah. Twenty cubits] over 30 ft.

3. Earth] RV 'land,' i.e. Palestine. For every one that stealeth, etc.] better, perhaps, 'for every thief shall be swept away from hence.' But the expressions are difficult. The exact meaning of the phrase 'on the one side according to it.. on the other side according to it' (RV) is most obscure. LXX renders, 'For every thief shall suffer death.' Some scholars refer the phrases to the roll, which does not seem likely. Others, by a very slight change in the Heb., render, 'For every thief has been too long unpunished, and every (false) swearer has been too long unpunished.' It is probable that there is a reference to certain people who did not subscribe to the rebuilding of the Temple, swearing (falsely) that they had no money.

4. Shall remain] RV 'shall abide,' but better, 'shall roost,' The idea is still of this roll as a huge bird of prey, descending upon the home of the evildoer and utterly consuming it. Zechariah's aim is still to encourage his desponding countrymen. Never again will the nation, as a whole, suffer for sin; only the sinner and his house shall perish.

6. Ephah] the greatest measure among the Jews, a round vessel holding about 7 gals. This vision describes the fulfilment of the promise given in Zechariah 3:9. Resemblance] A very slight change of one Heb. letter gives the reading, 'This is their transgression in all the land.' This makes much better sense. The prophet is referring to the deep consciousness of sin which weighs upon the people from the high priest downward.

7. A talent of lead] lit. 'a circle or round piece of lead,' the heavy lid of the ephah. The later use of the word is 'talent,' a Jewish weight somewhat over 1 cwt. When the lid was lifted, the woman was disclosed in the ephah. 

8. Cast it into] RV, 'cast her down into.' The woman, typifying the sin of the nation, is thrust down into the ephah and covered with the lid. 

9. The wind was in their wings] bore them along like long-winged birds ('storks') on a windy day.

11. Shinar] i.e. Babylonia: see Genesis 10:10; Genesis 11:2; Isaiah 11:11. Here regarded as the counterpart of Zion and the proper home of all that is evil, especially of sins such as fraud and false swearing. The vision is remarkable. God not only forgives the sins of His people, but carries them altogether away from their land, that they may deceive them no more. Sin is typified by the figure of a woman; but it is worthy of note that it is through women that the land is purified from its sin.

06 Chapter 6 

Verses 1-15

The Eighth Vision. The Symbolic Crowning
1-8. Four war-chariots, with variously coloured horses, go forth to execute God's judgments against the enemies of oppressed Israel in different parts of the earth. Two, in particular, go. northwards, to 'quiet His spirit' (i.e. to satisfy His anger) upon Babylon. 

9-15. Zechariah is commanded to take gold and silver from the Temple offerings, and make a crown for Joshua the high priest. At the same time, the Messiah ('Branch') is again promised. Under Him the Temple will be completed with the help of people from afar, probably returned exiles.

1. It is noteworthy that the first vision showed God's universal providence in mercy (messengers coming from all parts of the earth), the last vision reveals God's universal providence in judgment (war chariots going forth in all directions). And I turned, and lifted] RV 'Then again I lifted.' In Heb. to 'turn' and do something is to do it 'again.' Chariots] used for military purposes, and also on state occasions, therefore symbolical of power and majesty. They are four because they go to the four quarters of the earth.

3. Grisled and bay] lit. 'spotted, vigorous.' It is difficult to explain the two adjectives. The first etymologically means 'spotted as with a hailstorm'; and those who see a significance in the colours of the horses connect hail with the judgment which the fourth chariot carries: cp. Revelation 8:7; Revelation 16:21. The second adjective has, in reality, no reference to colour (see RM), and some scholars omit it. Grisled] = 'grizzled,' 'grey.'

5. The four spirits of the heavens] RV 'winds' (the word for 'wind' in Heb. means also 'spirit,' i.e. breath); but would the prophet speak of winds 'standing before the Lord'? The addition of a single letter in the Heb. gives the following reading: 'These (i.e. the chariots and horses) go forth to the four winds of heaven after they have presented themselves before the Lord.'

6. North country] Babylonia. South country] Egypt. Egypt, like Babylon, was at this time part of the Persian empire, Cambyses having overcome the Egyptians in the battle of Pelusium in 527 b.c. Two of the chariots go north, a double doom on Babylon. But some scholars consider that the Heb. words for 'behind them' (RV 'after them') are a corruption for words meaning 'to the east.'

7. Through the earth] as a reserve force to go wherever they may be required, but some scholars read 'to the west.' Bay] or 'strong.' Some read 'red,' see RM.

The reading of the vision is somewhat complicated, but its meaning is clear. Jehovah will defend Judah against her enemies, and especially He will deprive Babylon of the power to do her harm.

8. Quieted my spirit in] lit. 'caused my spirit to rest in.' The meaning may be either, (1) 'brought peace to,' or (2) 'sated my fury by stirring up trouble in.' The historical situation supports the second interpretation. Even while Cambyses was yet alive (in 522 b.c.) the magician Gautama, who pretended to be Smerdis, the brother of Cambyses, had been proclaimed king. Cambyses died of an accidental wound on his way to fight Gautama. The latter was in turn slain by Darius, who ascended the Persian throne in 521. Immediately revolts broke out in all parts of the empire, which were not subdued finally till 514.

9-15. A party of Jews had just come from Babylon. Zechariah is instructed to take part of the silver and gold which they have brought for the Temple, and to make a set of circlets for Joshua, the high priest. Thus he will more fully be a type of One to come, who is both Priest and King to His people.

11. Then take silver] RV 'yea, take of them silver.' Crowns] some read 'a crown.'

12. 13. These vv. are somewhat difficult. The simplest way out of the difficulty is to suppose that, after the word head in Zechariah 6:11, the words 'of Zerubbabel and' have accidentally fallen out. This explains the use of the plural 'crowns' in Zechariah 6:11, Zechariah 6:14, but it does not explain why only one of these rulers is addressed in Zechariah 6:12, Zechariah 6:13. Many scholars hold that the crown is really for Zerubbabel, the civil ruler, whose name, for political reasons, has been suppressed, and. that Zechariah 6:12-13 refer to him, as fulfilling the prophecy of the Branch (see Isaiah 11:1) and completing the Temple. However this may be, the ultimate fulfilment of the prophecy is in Him, through whom we have the far more glorious Temple, 'not made with hands, eternal in the heavens.'

13. And he shall be a priest] RM 'there shall be a priest.' If the preceding clauses refer to Zerubbabel, this would refer to Joshua. We should then have a clear meaning for the following sentence, 'and the counsel of peace shall be between them both,' i.e. these two (Joshua and Zerubbabel) would rule together in harmony. Thus these vv. give the same thought as the vision of the golden candlestick. 

14. The crowns (RV 'crown') are to be laid up in the Temple, as a memorial of the generosity of the deputation which brought the silver and gold. Helem should probably be 'Heldai'; Hen seems to be a corruption of 'Josiah': see Zechariah 6:10. 

15. As a sign of the fulfilment of Zechariah's word, more people will come (from Babylon) to assist in completing the Temple. And this shall come to pass, if] better, 'and it shall come to pass that if.' The v. breaks off unfinished.

07 Chapter 7 

Verses 1-14

Warnings From the Past
Chs.7 and 8 go together, and were spoken on a date (fourth day of the ninth month in the fourth year of Darius) two years later than the series of visions described above, viz. in 518 b.c. (On contemporary events see on Zechariah 6:8.) They are Zechariah's answer to a question put to him by certain visitors to Jerusalem, who asked whether the fast observed by the Jews in the fifth month, in memory of the destruction of Jerusalem by Nebuchadnezzar, should still be kept. Zechariah says, 'No; God demands not fasts, but observance of moral laws, by neglecting which your forefathers suffered punishment.' Zechariah 8. God has assuredly come to dwell with His people. The Messianic age is at hand. Fast days will soon become joyful feast days; and even the heathen will desire to worship with the Jews.

1. In the fourth year of king Darius] 518 b.c. Chisleu] or 'Chislev,' corresponds very nearly to December. 

2. When they had sent unto the house of God Sherezer] RV 'now they of Beth-el had sent Sherezer.' The v. is difficult. Some scholars suggest the translation: 'Now Bethel, Sharezer, and Regem-melech.. had sent'; or, 'Now Bel-Sharezer sent Regem-melech.. and his men.' This latter is the reading favoured by those who think the deputation came from Babylon. But from what follows it is evident that the deputation was a local one—from Bethel rather than from Babylon. To pray before the Lord] RV 'to entreat the favour of God.'

3. Separating myself] The word is the root whence the term 'Nazirite' is derived. The fast involved abstinence from other things besides food and drink: see Leviticus 16:29, Leviticus 16:31.

5. Fifth and seventh month] The fasts were four (see Zechariah 8:19), viz. in the fourth month commemorating the fall of Jerusalem (Jeremiah 39:2; Jeremiah 52:6-7), in the seventh month for the murder of Gedaliah (2 Kings 25:25), in the tenth month for the commencement of the siege of Jerusalem (Jeremiah 39:1), and specially in the fifth month when the Temple was burned (Jeremiah 52:12-14). But these fasts seemed now out of place. The form remained, but the spirit was gone.

7. Rather than lay stress on these mechanical devices of religious faith, they should study the words spoken by the old prophets, such as Amos and Hosea, before the exile, before the south land was denuded of its inhabitants. 

8. Most scholars omit Zechariah 7:8 : the sense is preserved. Zechariah 7:9 tells us what the former prophets said. 

9, 10. Cp. Hosea 6:6; Isaiah 1:16-20; Micah 6:6-8; Jeremiah 5:21-23.

11. Pulled away the shoulder] like an obstinate man refusing to listen to good advice, turning away quickly when a hand is laid upon his shoulder: cp. 'to give the cold shoulder.'

12. Hath sent] better, 'had sent.'

14. The prophet wishes to emphasise the truth, that to obey God's word is the supreme demand of religious life: cp. 1 Samuel 15:22. The rejection of God's message in days gone by brought desolation and exile. The true fast is to abstain from sin, and to listen to the voice of God.

08 Chapter 8 

Verses 1-23

Reiteration of God's Promises concerning Jerusalem
The whole chapter is made up of ten short oracles each introduced by the formula, 'Thus saith the Lord of hosts' (except Zechariah 8:3). God has come to dwell with His people. Happiness and prosperity are in store for Jerusalem if it will do His will. All nations will seek to join in worshipping God in Jerusalem.

1. Again] RV 'and': there is no break in thought between the two chapters 

2. I was jealous] better, 'I am jealous.' The word indicates strong emotion either for or against some object. In this case the context shows it is on behalf of Zion: 'I burn with zeal for the cause of Zion.'

3. A city of truth] RV 'The city of truth,' i.e. the faithful city: cp. Isaiah 1:26.

4, 5. A beautiful picture of a peaceful time. Amid so many wars and privations, old men and children had been comparatively rare in the ranks of the returned exiles, and even in the homes of Judæa. 

6. If it be] Although it may seem incredible to the people, it is not impossible to God: cp. Psalms 118:23; Psalms 126:1, Psalms 126:2.

8. 'They shall be to me for a people': cp. Hosea 2:23.

9. Prophets] i.e. Haggai and Zechariah, and perhaps others now unknown. The wording of the v. is difficult. What the prophets had said is given at the end, viz. 'The Temple must be rebuilt.' The rebuilding of the Temple has progressed steadily in the two years. The prophet encourages the workers to go on: cp. Haggai 2:15-19. 

10, 11. The strife and poverty of the early days, when the building of the Temple was neglected, are contrasted with the peace and prosperity that are to come. 

10. Hire] i.e. wages. The affliction] RV 'the adversary,' probably the Samaritans and Ammonites, who plundered the helpless Jews: cp. Ezra 8:22. 

12. Nature also will contribute to the glory of the Messianic age—a frequent feature of Messianic prophecy: cp. Isaiah 35:1; Isaiah 55:12, Isaiah 55:13. The seed shall be prosperous] RV 'there shall be the seed of peace.'

13. A curse among the heathen] a subject of reproach, something of which they spoke evil: see Jeremiah 24:9. 

14, 15. God's promises of punishment were fulfilled; so surely also will be His promises of blessing.

16, 19. In these vv. the prophet once more answers the question concerning fasts. 'Let them alone,' he says, 'and follow the principles of truth and righteousness, and God shall turn your fast-days into feast-days.'

16. In your gates] The gate was the market-place where all business transactions took place: see Ruth 4:1-11. Execute the judgment of truth and peace] be fair-minded and peaceable.

20, 23. The gathering in of the nations was never adequately fulfilled in regard to Jerusalem or the Temple then approaching completion; but the prophecy foretells most strikingly the success of the kingdom of Christ. It was the dream of all Hebrew prophecy: cp. Micah 4:2; Isaiah 2:3.

23. Ten men] used for a large number: cp. Genesis 31:7; Leviticus 26:26; Nehemiah 4:12. Take hold of the skirt] the involuntary action of one who wishes to be listened to: cp. 1 Samuel 15:27; Isaiah 4:1. How earnestly have men sought salvation! They find it in Him—a member of the Jewish race—who is the Saviour of the world.

09 Chapter 9 

Verses 1-17

Judgments on the Nations. The Prince of Peace
1-8. A judgment is about to fall on Damascus, Hamath, Tyre, Sidon, and the cities of the Philistines. A remnant from Philistia will acknowledge God. God will encamp around His sanctuary. 

9, 10. The coming of Messiah and His kingdom of peace. 

11-17. Hope for Israel. God will enable her to contend successfully with Greece. He will aid and bless her.

1. Burden] oracle, or prophecy: see Jeremiah 23:33-40. In the land] RV 'upon the land.'

Hadrach] not mentioned elsewhere in the Bible. On the Assyrian tablets it is associated with Damascus, and must have been somewhere in that quarter, in the valley of the Orontes. The various places mentioned follow the course pursued by Alexander the Great in his campaign in 332 b.c., viz. through Syria, Phœnicia, and Philistia. The rest thereof] RV 'its' (the prophecy's) 'resting-place.' When the eyes of man, etc.] better, 'for the Lord hath an eye upon man (i.e. the heathen) and all the tribes of Israel.' If the prophecy belongs to the beginning of the 2nd cent. b.c. (see Intro.), then the reference is to the kingdom of the Seleucidæ, in whose territories lay all the places mentioned.

2. Hamath] a city in the valley of the Orontes, in Upper Syria. It was renamed Epiphaneia by Antiochus Epiphanes. Shall border thereby] RV 'which bordereth thereon.' Tyre (Tyrus) and Sidon were famous cites on the coast of Syria, inhabited by the Phœnicians, who were renowned, like their descendants the Carthaginians, for their cunning. Though it be very wise] RV 'she is very wise.' This false wisdom of the world God will visit in judgment. 

4. In the sea] i.e destroy her commerce. 

5. Ashkelon, etc.] cities of the Philistines. After taking Tyre, Alexander marched down the coast to these cities. He captured Gaza after a two months' siege. For her expectation shall be ashamed] i.e. her pride will be humbled.

6. A bastard] probably a son of a mixed race. The idea evidently is that the city would be depopulated by war, and aliens would be installed by the conquerors. 

7. This mixed race will be purified from their idolatry. The second half of this v. might be rendered as follows: 'But there shall be a remnant (i.e. of the Philistines) for our God, and one shall be as a chief in Judah, and Ekron (shall be) as a Jebusite.' Jebusite] The Jebusites were the ancient inhabitants of Jerusalem. The word is used for 'a native of Jerusalem.'

8. Because of the army] RM 'for a guard or garrison.' Because of him, etc.] RV 'that none pass through or return.' Oppressor] better, perhaps, 'invader'; the reference is either to Alexander or some similar conqueror. Have I seen with mine eyes] viz. the iniquity of the oppressing heathen.

9. The advent of the Prince of Peace, a striking contrast to a ravaging warrior like Alexander the Great, who visited the surrounding nations with fire and sword. Just, and having salvation] better, '(declared to be) righteous and victorious.' Riding upon an ass] the symbol, not of lowliness, but of peace, as the horse was of war: cp. Matthew 21, etc.

10. The chariot.. the horse.. the battle bow] These too-familiar objects will have no place in Messiah's kingdom. He shall speak peace unto the nations. From sea even to sea] from the Dead Sea to the Mediterranean.

From the river] the Euphrates.

11. To the Jews in exile specially does the message of peace come. By that well-known relationship (covenant) with God, sealed by the blood of sacrifices, making them His own adopted people, He will restore them all to their own city (Jerusalem). By the blood of thy covenant] the blood sprinkled in the sacrifices whereby the covenant was ratified: cp. Exodus 24:8. Pit] an empty cistern: cp. Genesis 37:22.

12. Strong hold] probably Jerusalem.

Prisoners of hope] i.e. the Jews, who by their covenant with God had a sure hope of deliverance. Double] cp. Isaiah 61:7 evidently a reference to restoration from exile.

13. The prophet again plunges into a vision of war. The vision is figurative; God is to use Judah as a bow, and fit Ephraim as an arrow to the bow. Some who assign this prophecy to an early date believe that the words against thy sons, O Greece, may be a gloss of a later scribe.

Greece] Heb. Javan, so called from Javan, a son of Japheth, the supposed ancestor of the Europeans: cp. Genesis 10:2, Genesis 10:4. According to Sayce, the word 'Javan' (to indicate 'Greeks') is found in various forms on the monuments both of Egypt and Assyria from a very early date, and is the same word as 'Ionian' ( Iαοâ). The thought of Greece as a power hostile to Judaism would hardly be possible prior to the Macedonian invasion of Alexander in the 4th cent. b.c. From that age onward, even in Jerusalem itself, the great struggle went on between Judaism and the invading influence of Greek culture. This struggle was specially keen, at the beginning of the 2nd cent. b.c. From a Jewish standpoint the Maccabæan wars were really between Jews and Greeks: cp. Jeremiah 51:20.

14, 15. And subdue with sling stones] RV 'and shall tread down the sling stones'; but the text is obscure. It is a vision of war as a storm in which God is the moving Power: cp. Habakkuk 3 Psalms 29. 

15b. By a slight change in the Heb. text we might render, 'And they shall drink blood like wine, and they shall be filled (with it) like bowls, and as the corners of the altar (are filled with the blood of the sacrifices).'

16, 17. God will save Israel in honour and prosperity. His goodness] RM 'prosperity.' The pronoun is uncertain, but the reference is to Israel.

10 Chapter 10 

Verses 1-12

Restoration of God's People
1, 2. A warning to trust in God and not in sorcerers. 

3-7. The Lord will cast out the evil guides of the people, and under new leaders Ephraim and Judah will be victorious. 

8-12. Ephraim will be gathered, but Egypt and Assyria will be humbled.

1. The connexion with Zechariah 9:17 is very slight, fertility demanding the necessary rain. Some believe that the passage is entirely independent. The time of the latter rain] The early rain was in October, when the ground would be broken up for sowing; the latter rain was in Feb.-March, after the crops had sprung up, and was necessary for an abundant harvest. Even in the season it is wise to ask God for rain. Bright clouds] RV 'lightnings.'

2. Idols] 'teraphim,' household images, probably in human form: cp. 1 Samuel 13:16. They were used for purposes of divination, and were probably connected originally with ancestor worship. They went their way] RV 'they' (i.e. the people) 'go their way,' as sheep when the pasture fails in one place go on to another.

3-12. The whole passage is difficult. A good conjecture summarises it as follows: God will visit Judah, in whom will arise brave and wise leaders. By their means the lost Ten Tribes (Joseph.. Ephraim, Zechariah 10:6-7), who are still in exile, will have a glorious restoration to Gilead and Lebanon.

3. Shepherds] probably religious teachers are here meant: see Intro. Punished the goats] RV 'will punish the he-goats,' i.e. the false guides of the people: cp. Jeremiah 50:8. Hath made] RV 'shall make.' Evidently the word shepherd, closing Zechariah 10:2, suggests an attack on the worthless shepherds, religious teachers, perhaps, of foreign extraction or of foreign sympathies. The he-goats may be ethnarchs or civil rulers in Jerusalem. 

4. Out of him] better, 'from him,' i.e. from Judah. Came] better, 'shall come.' Corner] i.e. cornerstone. Nail] rather, 'tent-peg': something that will hold firm. Oppressor] RV 'ruler,' i.e. one who keeps guard over workmen.

6. House of Joseph] i.e. Israel, as represented by Ephraim and Manasseh, the two leading tribes. Bring them again] may refer to the many Israelites in exile in Egypt (Zechariah 10:10) and elsewhere.

8. I will hiss for them] i.e. whistle to attract them: cp. Isaiah 5:26. God will bring back Israel to their own land. 

9. I will sow them] As it stands this seems to contradict what follows as well as what goes before. With a slight change of Heb. it is possible to render: 'I scattered them among the nations, but in far countries they remember me. And they will bring up their children and come back.'

10. Assyria] Asshur might here be used of the Seleucid dominions in Syria and Persia; see Intro. 

11. He] i.e. Israel. There will be a new exodus for God's people. Sea with affliction] better, perhaps, 'the narrow sea,' i.e. the arm of the Red Sea through which, once before, they passed. The river] i.e. Nile. Assyria and Egypt are chosen as representing the great world forces which harassed God's people. 

12. Them] i.e. Israel, to whose glorious restoration the thoughts of the prophet return. Shall walk up and down in his (i.e. the Lord's) name] LXX renders, 'In His name shall they boast themselves.'

11 Chapter 11 

Verses 1-17

The Parable of the Shepherds
The perplexing nature of the prophecies in this chapter renders exposition difficult, especially as we cannot be sure of the circumstances. Apparently, however, the passage deals with misrule in Jerusalem, either of worthless high priests, or of cruel foreign rulers, or of both, who are spoken of as shepherds: see Intro.

1-3. Another storm of war bursts apparently over northern Israel. 

4-14. The people reject their good ruler, and the prophet acts the part of a good shepherd tending the flock and defending it, but is held in contempt by the people. 

15-17. The prophet at God's command assumes the garb and insignia of a worthless shepherd, to signify that God will give them into the hand of a cruel and careless ruler. To this most scholars add, as a continuation, Zechariah 13:7-9. The bad ruler will speedily perish. Twothirds of the people will die, but a remnant will be saved.

1. Open thy doors, O Lebanon] Make way for the invaders. 

2. Forest of the vintage] better, 'the impenetrable forest.' Mighty] RV 'goodly ones,' i.e. nobles; but the phrase is doubtful and spoils the whole thought of the passage. Some omit it. 

3. The pride of Jordan] the rank undergrowth where lions had their home: cp. Jeremiah 49:19, where 'swelling' is really 'thickets.'

4. Flock of the slaughter] RV 'flock of slaughter.' i.e. destined or reared for slaughter. This might point to the cruel oppressions and martyrdoms in the times of the Maccabees.

5, 6. According to some views the possessors (RM 'buyers') are those ethnarchs and high priests in Jerusalem who were merely puppets of the Seleucid sovereigns. The latter farmed out the high offices to the highest bidder, who in turn oppressed the people by fraud and extortion.

7. The prophet takes up the office of shepherd (cp. Jeremiah 25:1; Ezekiel 3, 4), but finds his task too difficult. He pities the poor oppressed people, but feels, at the same time, that they are so ignorant of their own good as to be unable to appreciate a beneficent ruler. But see 12:21. Beauty] better, 'Favour,' a symbol of God's protecting care. Bands] i.e. 'unity,' a symbol of His desire to make peace among the people. 8. This is an allusion to some event of the time, of which nothing is now known. 

9. The good shepherd leaves the flock. According to a recent view the good shepherd, who in despair abandoned the flock, was Hyrcanus, the son of Joseph (see Jos. 'Ant.'

12. 4), who may have been paid to leave Jerusalem (Zechariah 11:12-13), but at a price so small that he threw it into the treasury in disgust.

10. The prophet declares that God has broken His covenant of mercy with Israel.

People] better, 'nation,' i.e. Israel regarded as tribes. 

11. The poor of the flock] those wretched ones whom the prophet had been trying specially to instruct and help. But perhaps we should read, 'the dealers in the sheep.'

12. The prophet, personating a hired shepherd, asks for his wages, in order to see what value they put upon his services. His hearers insult him by offering him the price of a slave (Exodus 21:32). 

13. Unto the potter] better, 'into the treasury' (see RM), by the change of one letter in the Heb. A goodly price that I was prised at of them] a sarcastic parenthesis. St. Matthew applies the incident to the case of Judas Iscariot (see Matthew 27:9), but refers it to Jeremiah. 

14. The last hope of uniting broken and distracted Israel vanishes. The prophet abandons his task in despair.

15. Instead he will personate a worthless ruler who will tear and destroy the sheep. According to some this worthless shepherd was Menelaus, a high priest whose rivalry with Jason, also a claimant for the priesthood, brought about the great oppression of the Jews by Antiochus Epiphanes, 171 b.c. In that case the good shepherd in Zechariah 13:7-9 may refer in the first instance to Jason, who represented the patriotic, as Menelaus represented the foreign, party. Jason, however, was in sympathy with foreign fashions, and he ultimately died in exile. On the other hand, Hyrcanus may be intended. 

16. Claws] RV 'hoofs.' The idea is the cracking of the hoofs of the sheep by being overdriven. 

17. Idol] RV 'worthless.' The word is used of idols, because of their worthlessness: cp. John 10:12, John 10:13.

Zechariah 13:7-9. My fellow] one who has the same interests. Smite the shepherd] cp. 1 Kings 22:17, and the most fitting application of the words to our Lord (Matthew 26:31). The whole section (Zechariah 11, Zechariah 13:7-9) would most fittingly apply to the year 171 b.c., when Menelaus, with the aid of Antiochus Epiphanes, king of Syria, usurped the high priesthood in Jerusalem and Jason was expelled. Feuds and bloodshed followed, culminating in a terrible massacre, and the deportation of thousands of Jews by Antiochus. The third] i.e. a remnant.

12 Chapter 12 

Verses 1-14

The Deliverance of Jerusalem
Many scholars believe that in Zechariah 12-14 (omitting Zechariah 13:7-9) we have a third separate prophecy, the oldest in the book of Zechariah, written subsequent to the death of king Josiah, 609 b.c. (cp. the mourning in the valley of Megiddon, Zechariah 12:11), but prior to the fall of the kingdom of Judah, 586 b.c. For this view there are some strong arguments—(a) frequent references to the House of David (Zechariah 12:7-8, Zechariah 12:10, Zechariah 12:12; Zechariah 13:1); (b) Judah and Jerusalem represent the whole nation; (c) idolatry is rampant (Zechariah 13:2); (d) prophets are in evil repute (Zechariah 13:2-6 cp. Jeremiah 23:9-40); (e) Jerusalem is besieged (Zechariah 12:2; Zechariah 14:2 cp. 2 Kings 24:10; 2 Kings 25:1).

Others produce arguments, perhaps more conclusive, in favour of a much later date. On the applicability of the chapters to the times of the Maccabees see Intro.

1-9. The natives gather to the siege of Jerusalem, but are miraculously smitten by the Lord, who comes to her help. Judah, at first taking part with the nations, perceives that God is fighting for Jerusalem, takes the side of the latter, and shares her salvation. 

10-14. A national mourning.

1. Burden] see Zechariah 9:1. God's omnipotence is the guarantee that this prophecy will be fulfilled. 

2. Trembling] RV 'reeling.' The nations assailing Jerusalem would stagger like a drunken man. The figure is common: cp. Isaiah 51:17; Isaiah 24:20; Jeremiah 51:7. Against Judah and against Jerusalem] This does not make sense; and most scholars, omitting two letters, render, 'Even Judah shall be at the siege of Jerusalem.' But, as no time is known when Judah was actively opposed to Jerusalem, it is simpler to read: 'And there shall be a siege against Jerusalem.'

3. Those nations that take in hand to capture and rule Jerusalem will find it difficult. Probably the idea is that of raising and carrying a boulder that is too heavy for a man's strength. 

4. Every horse of the people] RV 'peoples,' i.e. nations attacking Jerusalem. The eyes of the Lord will be opened to look favourably upon His people, but their enemies will be blinded.

5, 6. The mutual reliance and helpfulness of Judah and Jerusalem. The victory is to be with Jerusalem, so that Judah may not boast over Jerusalem. The contrast between these two points to a post-exilic date, when the social and economic ideals of the city differed from those of the peasant population.

Jerusalem shall be inhabited again] 100,000 Jews were deported from Jerusalem by Ptolemy, king of Egypt, in 321 b.c.; 80,000 were either killed or carried away captive by Antiochus in 167 b. 

6, 7. These vv. would refer more fittingly to the latter period, and the subsequent uprising of the Maccabees: cp. 1 Mac. On the Maccabsean revolt and the causes which led to it see Jos. 'Ant.' 15, 6, and 1 Mac. Judas Maccabæus drove the Syrians from the surrounding country of Judah before attempting to relieve Jerusalem.

8. The angel of the Lord] that led Israel in the wilderness: cp. Exodus 23:20.

10. Even repentance comes of the grace of God. Upon me] better, 'unto me.' The text is obscure. Some read 'him,' when the reference would be to some unknown martyr in the cause of Jerusalem, 

11. The mourning is likened to some great national lamentation. Some connect it with the worship of Adonis (Tammuz, Ezekiel 8:14), taking Hadadrimmon as one of the titles of Adonis. Others refer it to a mourning over Ramman, the Assyrian thunder god; others ascribe the mourning to the sacrifice of children to this god; and many take it as the mourning at the death of Josiah, who was slain at Megiddo in the plain of Esdraelon. In any case, the ultimate application of the prophecy to the sufferings and death of Christ is most appropriate.

Megiddon] Elsewhere Megiddo—in central Palestine, the battlefield of Israel. Here fought Barak, Joshua, Saul, and Josiah; here the Jews believed would be the final battlefield of the nations—the Har-Magedon of Revelation 16:16. Such a place where so many had been slain might well be a place of mourning.

12-14. Every family apart] indicating the deep personal significance of the mourning. Such had doubtless been the mourning for Josiah, whose death was one of the greatest calamities that could have befallen the Jewish nation. The depth and reality of the mourning is shown by the singling out of certain leading families. Nathan] a son of David and Bathsheba. Levi] a son of Jacob, and progenitor of the priestly tribe which bears his name.

Shimei] son of Gershon (Exodus 6:17; Numbers 3:11). LXX reads, 'the family of Simeon.'

13 Chapter 13 

Verses 1-9

Purification of Jerusalem
Important results follow this great act of national sorrow. 1. The land is purged of sin; 2a, of idols; 2b-6, of prophets, who as a class have fallen into disrepute, and who henceforth will be ashamed of their office.

1. The idea of water as a symbol of spiritual cleansing was familiar in Jewish thought: cp. Ezekiel 36:25; Ezekiel 47:1. The Messianic reference is obvious. 

2. Idols] Idolatry was never rampant in Israel after the exile. Those who maintain a post-exilic date for this prophecy refer to the Maccabsean age, when Greek customs and Greek idolatry were common even in Jerusalem (1 Maccabees 1:54). The unclean spirit] which led men to sin. 3. The office of prophet will be so hateful as to be a dangerous occupation. Prophecy had become utterly distrusted, because it had been degraded by men who spoke smooth things rather than truth.

4. Rough garment] RV 'hairy mantle,' either an untanned sheep-skin, or a cloak of camel's hair, such as the Baptist wore. 

5. Man taught me to keep cattle] better, with slight change in the Heb., 'the ground has been my possession.' I am so occupied with manual labour, I do not cultivate prophecy: cp. am Zechariah 7:14. 

6. In thine hands] Heb. 'between thine hands,' probably referring to self-mutilation practised in idolatrous rites: cp. Jeremiah 48:37; 1 Kings 18:28. These wounds, says the accused person, I received when frolicking with my companions.

On Zechariah 13:7-9 see at the end of Zechariah 11.

14 Chapter 14 

Verses 1-21

The Judgment of the Heathen. Exaltation of Jerusalem
This chapter has the appearance of a late work. It has all the general characteristics of the style of literature known to students in the book of Enoch, and popular in the Jewish church about the beginning of the Christian era. The terrible punishment of the heathen (Zechariah 14:12), and the ceremonial purity of Jerusalem (Zechariah 14:20-21), are typical of the narrower phases of late Judaism.

1, 2. Jerusalem again assaulted and taken.

3-7. The Lord descends to the help of Jerusalem, and strange phenomena follow. 

8-21. Then comes the Messianic age; the face of nature is changed; the heathen are subdued; Jerusalem, restored, becomes the centre of worship, and all therein are consecrated to the Lord.

1. Lo! a day is coming by the instrumentality of the Lord, i.e. a judgment day. Thy spoil] The city is taken and sacked. 

2. Cp. Joshua 3:2. 

3. Shall the Lord go forth] An apocalyptic vision, common to later Jewish literature. 

4. An earthquake heralds the presence of the Lord, cleaving the Mount of Olives in two parts: cp. Isaiah 29:6; Ezekiel 38:19, Ezekiel 38:20. 

5. To the valley of the mountains] RV 'by the valley of my mountains.' This text is obscure. Would they flee if God came to help them? Azal] RV 'Azel,' has been identified with Bethezel (Micah 1:11), but this is doubtful. Others make the word an adverb, 'very near.' The earthquake] not mentioned in the historical books, but in Amos 1:1. Josephus describes some of its results ('Ant.'

9. 10. 4). 

6. The light shall not be clear, nor dark] i.e. a murky day. Cp. the effect of modern volcanic eruptions. Others render, 'in that day there shall be neither heat nor cold nor frost.'

7. One day] i.e. a unique day. At evening time] When one would expect the deep darkness to settle down, it will grow clear. The calamities will have an end.

8. Now begin the blessings of the Messianic kingdom. Living waters] flowing perennially, an inestimable blessing in parched Eastern lands: cp. Isaiah 35:7; Revelation 22:1. Former.. hinder] RV' eastern.. western,' i.e. Dead Sea.. Mediterranean. 

9. The universality of Messiah's kingdom: the Lord shall be one, and his name one' (RV). 

10. As a plain] RV' as the Arabah,' i.e. the great plain which stretched from the borders of Palestine to the Red Sea.

Geba] marked the limit of northern Judah (2 Kings 23:8). Rimmon] a city in the extreme S. on the borders of Edom. And it] RV 'and she,' i.e. Jerusalem. Inhabited] RV 'shall dwell.' The idea is that even the surrounding country would be depressed in order that Jerusalem might be more conspicuous. Benjamin's gate] on the NW. of the city The first gate (some render the 'oldest' gate) and the corner gate were probably in the E. The tower of Hananeel] RV 'Hananel,' was part of the Temple castle in the extreme NE. The site of the king's winepresses is unknown.

11. Utter destruction] RV 'curse,' or 'ban.' Jerusalem had hitherto seemed under a curse. Now all this would pass away.

12. The ban in most awful form would turn rather upon the nations who assail Jerusalem. Such hatred of the heathen is characteristic of Jewish apocalypse, and arose in great measure from the cruelties and indignities suffered by the Jews in post-exilic times. 

13, 14. A panic will fall on the enemies of Jerusalem, and all their spoil will be left a prey to the Jews. But many think that these two vv. should stand nearer the beginning of the chapter If we take Zechariah 14:15 after Zechariah 14:12 a much better sense is secured.

16. Some take this v. as pointing to a late date, when the Jews of the dispersion went up to the feasts: cp. the Pilgrim Psalms, especially Psalms 122. The feast of tabernacles] was especially a thanksgiving for the harvest. So the nations which do not keep that feast at Jerusalem will be punished by lack of rain (Zechariah 14:17), and consequent failure of harvest.

18. That have no rain] RV 'neither shall it be upon them.' Both phrases are unintelligible. They are due to an attempt to account for the word not, which is omitted in LXX. Omitting it the v. runs simply: 'and if the family of Egypt go not up and come not, on them shall be the plague,' etc. Egypt is not dependent on rain. Her punishment will therefore be plague.

20. Bells] here only in OT. HOLINESS] RV 'HOLY.' Pots] This seems to refer to the ash-pans used for receiving the ashes off the altar: cp. Exodus 27:3; Exodus 38:3; 1 Kings 7:40, 1 Kings 7:45. These will be as holy as the bowls, probably the golden basins used to hold the sacred blood of the sacrifices in the Temple: cp. Nehemiah 7:70; 1 Kings 7:50; Jeremiah 52:19. 

21. Everything in Jerusalem will be specially consecrated to the Lord. The idea of ceremonial and outward holiness is usually considered a feature of later Judaism. On the abuse of this idea, cp. Matthew 23:25.

The Canaanite] RV 'a Canaanite,' RM 'trafficker,' i.e. any person who is there simply to make money by trading rather than to worship: cp. Matthew 21:12-14.

